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INTRODUCTION

There is more knowledge available to modern man than ever be-
fore in human history, but the wealth of possibilities has paralyzed
our capacity to experience our mental constructs of reality. Given
the arbitrary nature of every idea or doctrine, it is extremely dif-
ficult to commit one's life to a path which is known from the outset
to yield only partial understanding; on the other hand it is impos-
sible to explore every path of knowledge. Yet without some form of
truth as a basis for living all our actions lack creative force and
direction and thus become destructive and absurd. Modern cultures
are all caught in the same dilemma: those who possess the necessary
range of knowledge to provide constructive leadership are often lack-
ing the vitality needed to make decisions, because every decision is
based on incomplete knowledge and not even the most deliberate and
conscientious study of a problem will eliminate the possibility of
error and we shy away from risking our lives on an educated puess,
opting instead, as individuals and as a culture, for short-range in-
vestments. ''hose who possess the necessary vitality are often minds
operating on a single track and thus constitute a real danger to a
libertarian society and world peace.

However, there is a new spirit of man evolving out of the stale-
mate of our culture and it is the purpose of this paper to isolate
some Of the many aspects of a growing awareness which is at once as
old as human thought and yet in its expression completely new and un-
precedented, an awareness which integrates cognitive and intuitive
knowledge from all the specialized fields of study into a correlated

vision of man and his environment., The difficulty of presenting this

avareness lies in the fact that communication between systems of know-
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ledge is hampered by the lack of a common language. Myth provides
this common language, because it is not concerned with the defini-
tion of knowledge, but with tne wholeness of the pattern as per-
ceived by the synthetic imagination. The modern myth is that of man
awakening to his true potential and this is the theme of contemporary
phantasy fiction*. There are two dominating forms of the new myth:
one is based on tne traditional concepts of occult science, thus the
emerging new man of the future is a magician; the other is based om
contemporary scientific speculations and devicts the new man as cos-
monaut. By comparing occult science with some of the theories of
contemporary science I wish to show that both forms of the modern
mythology are asvects of a common mode of thinking which I call the
magical mode of thinking. The magical mode of thinking may be seen
as an extension of the existentialism of the earlier part of this
century, but with one significant modification: the creative free-
dom of human existence is not an unrelated and isolated 'accident!'
of coswic evolution, but is part of a universal process of becoming.
Essence and existence are complementary aspects of the same organic
whole. The magical mode of thinking is a creative mode of thinking,
involving all the ways man may know himself and his environment, and
therefor allows all questions to be formulated in such a manner that
an answer can become conscious knowledge. It is not a system of think-
ing - all systems are closed to a greater ‘or lesser degree - rather it
is the experience of thinking, living thought, which is not a descrip-
tion of reality, but is reality.

'"Ars Totum Requirit Hominem' - the art requires the whole man -
was the motto of the alchemists and is the theme of contemporary phan-

tasy fiction. Modern man does not lack theoretical knowledge, but the
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ability to experience what he knows. The division of the whole-
ness of experience into definable aspects has led us to the mis-
talken conclusion that we are observers of the forces which make up
our reality, instead of the realization that we are the creators of
our own self which includes not only our conscious self, but also
our biological self extending through the whole realm of organic de-
velopment into inorganic forms of existence all the way back to pure
energy. Modern physics speak of an omnijective universe, occult science
speaks of omnijective man, religion speaks of onnijective God, biolo-
gists speak of an omni jective organism, art reveals the presence of
omnijective intuition; before judging any of the statements in this
paper I ask the reader only this: Is there one valid reason why any
one of us should exclude consciousness, this marvelous feature born
out of the process of universal becoming?

I have divided the paper into three major parts: first I wish
to demonstrate how our interpretation of our environment determines
our ability to interact with reality; secondly I want to show that
the extent of our awareness as active participants in structuring
reality determines the dimensions we can experience; thirdly I will
attempt to focus on some of the possibilities which are available
to man individually and collectively if he dares to act on his know-
ledpge. There is a sign in the lounge of the psychology department
here on campus which proclaims in big letters: 'How to stay ahead in
the rat-race' and then proceeds to give directions how to obtain the
necessary information. this is the reality most of us accept even if
we feel disgusted by it all. vhe answer I hope to convey through this
vaper is simply: One only stays ahead by quitting the rat-race. Why

should we prefer to be rats, if we can be human?



I. THE FAGICAL UNIVERSE

A. Traditional Interpretations

The cosmology of traditional occult theories has its roots in
myths and legends, so it is impossible to pinpoint the origins of
the magical mode of thinking. The Hebrew '"Kabbalah'" is one of the
most important works in the Western occulé tradition as it was re-
garded by most occultists in the Middle Ages and the Renaissance as
the key to the 'secret doctrine' which would unlock all the mysteries
of the universe, but it is by far not the only source of esoteric
knowledge. The Magi of ancient Persia, the priest-magicians of Egypt,
the initiates taking part in the Orphic and Eleusinian mysteries, Py-
thagoras and his followers, the sacred "Vedas'" of the Hindus, the Chi-
nese "I Ching", the Tibetan "Books of the Dead", the Norse druidical
tradition and the relatively more recent developments of thinking,
Platonic idealism and €hristian spiritualism, all shaped the mode of
thinking which is attributed to the Western development of esoteric
traditions. If anyone should take the trouble of investigating the
whole body of thought which is contained in occult science, he/she
will find that Western cultures include a mysticism which is compara-
ble to Eastern traditions, but is at the same token uniquely our own.

The Aged of the Aged, the Unknown of the Unknown, has a

form and yet has no form. He has a form whereby the uni-

verse is preserved and yet has no form because he cannot 1

be comprehended.
Thus explains the "Zohar" the %'Cause of all causes', the highest form
of God: a clear statement concerning the basis of every human enguiry
whether we call ourselves materialists, idealists or spiritualists.
Kether, the first manifest form of God, is but an emanation of the

ultimate reality of God which is beyond the realm of cxXistence as we



experience reality; it 1s a reality which has no dimensions. Kether,
the creative godhead whose symbol is the bearded king, in itself is
one-dimensional: thus he had a thought which is the source of all cre-
ation. The thought itself is two-dimensional: on the right we have
Chokmah, masculine wisdom, on the left Binah, feminine understanding,
thought and thinker thus create a three-dimensional reality, the first
triangle of the 'sacred tree' of the cabalists. The triangle is very
important when contemvplating the cabalistic diagram: the dialectical
system of thesis and antithesis subordinate to a unifying synthesié

is a thought system as old as thought. Occult science is not illogical
at all, but includes the ways we are used to think about ourselves
and our environment into one whole.

‘The second triangle is made up of Chesed on the right (masculine)
side representing fatherly love (humanistic values) and Geburah or Din
on the left embodying the powers of nature (materialistic and animalis-
tic values). The point of synthesis is Tiphareth whose essence is beau-
ty and whose symbol is the sun. He is also identified with the cruci-
fied god and is in direct line of descent from Kether. In him the be-
nign aspects of a fatherly divinity and the harsh and seemingly cruel
aspects of 'Mother Nature' are integrated. The third triangle consists
of Netshah, endurance and victory, on the right and Hod, glory and
majesty on the left, merging in Yesod, the foundation of Malkuth, the
earth. Netshah is the symbol of the forces of nature in their creative
state, while Hod symbolizes the forces of the mind, imagination and
intellect, in their creative state; their union in Yesod makes this
the sphere of magic, the created thought thinking. The form of this
thinking is the foundation for the last Sephiroth, the kingdom of God,

the earth. Its symbol is a young girl either as queen, bride or virgin,



signifying the eternal ncbility, beauty, youth, creative potential
and purity of living thought.

The ten Sephiroth, the Splendid Lights emanating from God, are
the personality of God which manifests itself to a greater or lesser
degree in all of creation. Man is created in the image of God and thus
represents the mirror by which God may see his created Self. Man is
the tetragon in geometric symbolism, because he is thé fourth dimen-
sion a three-dimensional creation needs to look at its own being:
The trinity of God and the trinity of man are the same entity looking
at itself. ¥Whether we term that nature looking at nature or mind look-
ing at mind or spirit looking at spirit, we cannot escape the discovery
that wherever we look we will find the Self. For the cabalist the ques-
tions which plague so many of us never arise: God is the sum of all
creation, good and evil, spiritual and maferial, life and death, hea-
ven and hell, and yet, he is greater than the sum of his acts, because
he is the created being as well as the creative being: Man shares all
these qualities and thus the motto 'as below, so above' makes every
act of man echo through the wholeness of creation. The cabalists, as
do all followers of thought systems which acknowledge the Absolute
Unity of existence, have no problems incorporating seemingly opposing
viewpoints into the fabric of their complex cosmic design: every as-~
pect of the universe reveals an aspect of God, thus the wealth of gods
and goddesses of ancient cultures can coexist with ease with every phi-
losorhy or religion, scientific theory or poetic vision we as a culture
ever held to be truth. ‘fhe most difficult obstacle in‘understanding
a cosmology which is at once unified and unlimited is the reluctance
to admit that any affirmation or denial is an act of will, not a ques-

tion of true or false, Or even a question of moral superiority or in-



feriority. If God is the total of all things and the universe is

God incarnate finding its most advanced expression in man, no event,
being or object can be separated from the wholeness of existence, nei-
ther can any possibility implied by any one of the parts be right or
wrong, because the dynamic character of existence expands continuous-
ly in all directions. ‘'fhe universe is one huge evolving organism in
which each part is vitally connected to the entirety. The parts may
function on different levels, but they cannot exist apart. Newtonian
physics have built on this conception of the universe, but have ig-
nored thne metaphysical implications, therefore creating the concept
of a huge machine instead of a living and intelligent entity. While
man has no home in a mechanical universe - he would be the freak of
the cosmos - the occult concept of a direc£ correspondence between
man, the microcosm, and the universe, the macrocosm, founded on the
biblical 'Man is made in the image of God', implies not only a living
and sentient universe, but also a universe capable of transcendence.,
The idea of evolution is therefore not restricted to the material
world, God, man and the entire universe are evolving. The concept of
a new heaven and a new earth are taken literally by the occultist,
along with the transcended form of man.

Most of all philosophies and religions based on the macro-
cosm/microcosm complementarity share the dialectical method of struc-
turing reality into physical, ideal and spiritual reality - body, mind
and soul - few of the members of these modes of thinking ever actually
experience the literalness of this concept, however. Plato does not
describe abstract thousght in his famous analogy of the Cave, but a
real experience. Descartes' division of reality into the triangle

of God-World-I is, from an occult point of view, compietely wrong:



this kind of division would result in a triple triangle, each con-
tained in the other., The number nine is the number of Yesod, and tne
geometrical iogic of this construct is analogy.

The doctrine of correspondence, suscribed to by all occultists,
links all human experience directly to the cosmic experience, there-
fore no one approach is better in the sense of superior truth, but only
in regard to the desired result. This is a very oragmatic interpreta-
tion which allows the magician complete freedom without having to deny
any of the concevts of truth which determine his cultural environment.
What we call symbolism is reality for the occultist as he makes no
either-or distinctions between the object at hand and its meaning and
relationship within the vhysical, mental or soiritual universe. The
magical universe is an intricate system of analogles which allow the
magician to move simultaneously within the spheres of matter, mind and
spirit. The reasoning behind this is of course the cosmogony of the
occultist: the tangible universe is God's material manifestation, but
throughout all matter is diffused God's first thought which created the
material plane while all is governed by the elusive essence or soul
of God which is the sum of the created God and the uncreated God.

The modern method of studying natural phenomena follows this ancient
doctrine of correspondence even if only the physical plane is accepted
as real: to understand lightening, for example, the scientist repro-
duces lightening in his laboratory‘and the conclusions he draws due

to his observations of this artificial occurrence become the guidelines
to explain lightening as observed in its natural occurrence. All science
is deenly rooted in the magical concept of the structures of the uni-
verse, although the natural and so-called social sciences have denied

fheir affiliation with occult theory except for a few thinkers to whom



the limits of scilence as understood for the past three centuries
gsnelled psychic suicide. Those who dared to introduce unorthodox
interpretations into science ran the risk of being expelled from
the narrow circle which our culture exalted as the 'men of knowledge'.

"They have driven the operation of that mystery called

'Life' out of the objective universe. The mistake made,

lies in imagining that by this process they completely

get rid of a thing so driven before them, and that it

disappears from the universe altogether. It does no such

thing. Ip only disappears from‘that 'saall_cirglg' of . 5

light which we wmay call the universe of scientific perception.”
The mystery of the universe is its purposeful existence as a process
which involves much more than mechanics. Religion, philosophy, art,
music, literature, play, creative logic and imagination, the whole con-
structive and destructive range of human expression reveals a purpose
which 1s outside the range of a mechanical universe, yet is vitally
connected to it. To demonstrate the levels of consciousness man and,
by implication, the universe possesses the occultist describes the
structure of the universe as a complex but orderly hierarchy consist-
ing of spheres or planes occupying the same time and space, but sepa-
rated by the quality of their substances. The realm of matter is made
up of a very coarse substance, because of its spiritual imperfection.
The realm of mind, the astral worlds of imagination and abstraction,
is made of finer stuff; but is still coarse compared to the realm of
pure spirit. Just as the natural world is subdivided into worlds with-
in worlds, so are the realms of the astral and spiritual worlds sub-
divided into staggered hierarchies. ‘When the occultist spesks of these
hierarchies he is aware that in themselves the chosen models are just
that: models.

"In this book it is written of the Sephiroth and the paths

of Spirits and Conjurations; of Gods, Spheres, Planes, and

many other things whnich way or may not exist.
Tt is immaterial whether they exist or not. By doing certain



things certain results follow; students are most earnestly

warpe@ against attributing objective reality or philosophic 3

validity to any of them."
Thus introduces Aleister Crowley his '"Magick in Theory and Practice!'.
As all models are meant to demonstrate relationships between different
experiences they have no objective reality in themselves, or even bet-
ter expressed: that which we call objective reality is not reality as
it is experienced, but a hypothetical description of reality. The ca-
balist 'Tree of Life', the mythical tree of the Hindus 'Ashvatta', the
Norse 'Yggdrasil', the Greek 'Olympus‘, the Pythagorean 'Music of the
Spheres', the cosmology of Plato as described in "Timaeus", the Pto-
lemaic universe, are all examples of the same process which created
the Newtonian mechanical model and the contemvorary notion of a Cosmic
Brain. Man's attempt to describe the pluralistic aspects of experiemce
in a unified manner is the basis for every model of reality. The objec-
tive world we live in is determined by our interpretations of subjec-
tive experience which in turn determines what we may experience. We
do not exist independently from our environment, but neither does our
perception of reality exist independently, but both are in perpetual
interplay. The 'doctrine of correspondence' links unrelated experience
into one whole of experience and devending on the qualities which we
isolate in this process our view of reality takes on different aspects.
What, for example, nave the color 'green', tne metal 'copper', the num-
ber *seven' and the bird 'dove' in common? They are all connected with
the force of Venus which is the universal current of love.4 Thus the
quality wnhich connects tnese pnenomena cannot be found outside tne sys-
tem wnich developed these connections - in tnis case the occult symbolism -
just as no one would describe a poem by counting the letters.

Taken by itself, a reality model based on corresponding qualities



always excludes all other possible models and therefore a qualify-
ing principle has to be built into the model which allows all possi-
bilities to be considered. The 'Law of Opposites' is one of man's old-
est concepts and a simple definition of that concept creates a dualis-
tic antagonism which can be solved in two ways: one is the cyclic mo-
del, the servent swallowing its own tail, the law of Karma, fields
within fields within fields; the other is the dialectical model of
thesis and antithesis making up the synthesis. These two models, how-
ever, are vitally connected: the cyclic model describes movement through
time, the triangular model movement through space. The cosmogony of
the cabalist acknowledges the duality of 1life as belng the generating
orinciple of all creation, the impulse of all movement, which gives
time and space their form. Without opposition nothing can have exis-
tence in this model, whether it is seen as an event or a form. Good
and evil, life and death are mistaken terms in the way most of us in-
tervret them, because they suggest the desirability of one state over
another, while the continuation and existence of the universe devend
on the balance between the onposites, which the magician calls the
Great Equilibrium. To the occultist there is no such thing as 'white!
or 'black' magic as non-initiates understand the terms, only degrees
of magic from its lowest expression as & tool to indulge the desires
of the body to its highest exvression which is the union with God.

The occult view of the opnosite poles i1s closely linked with
the 'yin' and 'yang' of the Tao as can best be demonstrated by the
symbol of the two interlaced triangles, known as the Shield of David
or the Seal of Solomom, which is also a Zen symbol and a symbol for
the Rosecrucians.5 The triangular form suggests the synthesis of the
ovposing princivles on a higher level, thus giving not only form, but

meaning to experiences which seem contradictory. The Absolute Unity
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is reestablished on a higher level of awareness. Two triangles, op-
posed to each other but occupying the same space, create a star-shape,
signifying the macrocosm/microcosm correlation. 'This symbol raises
sowe interesting speculations about the thneory of evolution or in-
volution because it suggests that both processes are occurring simul-
taneously, a perfectly acceptable thougnt for the occultist:

"Uunity must multiply itself in order to become active. An

indivisible, motionless and sterile principle would be

unity dead and incomprenensible. Were God only ome He would

never be Creator or Father. Were He two tnere would be an-

tagonism or division in the infinite, whicn would mean tue

division also or death of all possible things. He is there-

fore three for the creation by Himself and in His image of

the infinite multitude of beings and numbers. So is He truly

one in Himself and triple in our conception, which also leads

us to behold Him as triple in nimself and one in our intelli-

gence and love, 6

I

A living, active universe is expanding outward into pluralistic exis-
tence wnile tune consciousness of the universe, difrused throughout
2ll creation, seeks to returu to its uudivided state of being. In
tuis manner the equilibrium on wnich the existence of tne universe
depends 1s established as a process, tne infinite possiblities of the
Creative »rinciole is proven and the Absolute Unity of the universe
remains unchallenged for the occultist.

The visible universe is but a coarse and dim reflection of the
true nature of God, but as the assumotion 'As above, so below' indi-
cates a corresponding relationship on all levels, the laws governing
the visible world are included in the laws governing the spirit worlds.
Everytning on earth nas its equivalent in heaven, although the farther
one moves up the ladder, the purer and lighter become these worlds.
Ihe shift from the Ptolemaic world-system did not invalidate the ma-
gical model, but marked an important shift in awareness: the model

which saw the earth as the center of the universe showed man incapable
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of wmoving his central being outside the sohere which he occunied,
except by denouncing his world; the triumph of the Covernican model
is a triumph of Western thought, because man achieves liberation from
the earth and redeems the earth at the same time:

As for the Earth, if it thereby lose the privilege of its®

nosition at the centre of the cosmos, it is at the same

time relieved of all its former misfortunes: it is no lon-

ger the lowest region, the here-below, the inferior world,

subject to and alone subject to corruption. Restored to the

firmament, it rediscovers its character of a celestial body.
Giordano Bruno died at the stake in 1600 for his vision of an infi-
nite, homogeneous, living universe of which the solar system is but
one of many worlds. Men of vision are by necessity always heretics,
thus the consciousness of his age condemned him. He was accused, among
other things, of denying thne divinity of God (Bruno claims that all
creation is divine expression, thus challenging the view which places
divinity only in the spiritual realm and denies matter spiritual quali-
ties), of denying heaven and hell with the assumption of a homogeneous
universe which contains infinite worlds, and of the - then - blasphe-
mous supposition that man may know the nature of God by means of the
rational and intuitive faculties of the mind used in alliance.

According to Bruno we have a structure of the universe which is
unity multiplied infinitely. From the atom to the galaxies the same
princinle ~ often called the soul of the universe - directs existence.
All parts share therefore the qualities of the prime cause or God, the
Creator, whether they are physical entities or abstractions of the
mind. Within a unity nothing can exist without being relative to the
whole; the smallest unit is part of a greater unit which then is part
of an even greater unit and so forth - infinitely. Objectivity is im-

possible, because it assumes the detached state of the observer, a po-

sition outside existence. Any judgement - even the Christian concept
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of God's final Judgement - is self-analytic.
'""Man understands that he was made in the image of God when
he attains comprehension of God by increasing to infinity
the ideg Which he forms of himself. When realizing Qo@ as 8
the infinite man, man says unto himself: I am the finite God.
The magical universe with its layers upon layers of realities, from
the coarse physical plane to the plane of pure spirit, contains all
possibilities. But as the universe is infinite there is neither a
center nor a circumfence. Center and 1limit are the properties of a
partial consciousness, but man is the sum of all creation in his state
of being and the creator in his state of becoming of infinite worlds.
Rather than dismissing the magical model of the universe which seems
often more poetic than scientific, more mythical than rational, we
need to look beyond the limits language creates. Scientific jargon,
the 'religion' of our technological culture, is as realistic - or un-
realistic - as the jargon of the magician, but when we compare the ba-
sic ideas on which magic and modern science base their speculations,

we find that these two approaches to reality are not in opposition,

but share aspects of thinking which complement each other.
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B. The Magical Universe Updated

In our age of the computer we have more or less outgrown the
mechanical concept of the universe as proposed by Newtonian physics
and accent the ldea of an intelligent universe. Dr. David Forster in
his lecture to the International Conference on Cybernetics at the Im-
perial College in London, 1969, stated that the universe can be under-
stood in terms of data and data orocessing:

"Surely it must be obvious that the essential nature of

matter is that the atoms are the alphabet of the universe,
that chemical compounds are words, and that the DNA is rath-
er a long sentque or even a whole book trying to say some- 9
thing such as 'giraffe', 'elephant' or even ‘'‘man'."
Who then is the programmer? Who created the atomic alphabet and in
whose language - or image - are we created?

The shift from a mechanical to an intelligent universe opens a
whole new world to be explored. The physical world is no longer ab-
solute reality in which we are trapped, but is a construct of Mind.

It 1s therefore not surprising that the new frontier is the humnan mind.
Understancing the human consciousness may give us the key to the mind
0of the universe. It is a naive assumption which equates the capacity

of a mechanical mind with that of the human mind: no computer is ca-
pable of programming its own creation and then analyze this process.
And yet this is exactly how the human mind must be interpreted, if we
acknowledge ourselves as being born out of this universe, rather than
into it. 'Hard facts' may prove to stand on pretty shaky ground when
man, no longer satisfied with the passive acceptance of cosmic program-
ming, seeks to alter reality by imposing his own 'input' on the universe.
Genetic engineering is an example of how man can interfere with the

bio-computer, but manipulating already materialized programs is only

the starting point for the magician; his real ambition is to enter the
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orocess before its vhysical realization. The seemingly absurd ma-
gical practices are attempts to decipher the 'cosmic silicone chips!,
and the logic behind this assumption is the magical theory which a-
ligns the human mind to the creative mind of the cosmos, but not ex-
tending parallel intec infinity, but meeting in human consciousness.
Dr. Forster explains further that the programming of matter must be
achieved by vibrations or waves much faster than those of matter, be-
cause the control system has to operate on a greater speed than the
prrogrammed process. These vibrations he calls cosmic vibrations.1O
Thus matter is not real in the sense of absolute reality, but is only
the manifestation of something (or someone) which seeks to express it-
self in physical form. The magician speaks of electro-magnetic force
fields which condense vibrations into matter (the gravitational force)
which can be acted upon by using the 'purer' (higher frequency?) electro-
nagnetic force fields of thought. Experiments in think-tanks yield in-
teresting results, because subjects begin to create a three-dinmensional
reality mirroring the 'real' world if they lack any sensory stimuli.

This reality picture can become so realistic that the hallucination is
percelived as physical reality with which the subject can interact in
a tangible manner.

Physicists working in the realm of subatomic particles have not
found the ultimate laws which pgovern physical reality, rather they have
encountered a strange, seeningly chaotic world in which the laws of
classical vhysics are no longer valid:

"The world view of particle physics is a picture of chaos

beneath order. At the fundamental level is a confusion of
continual creation, annihilation and transformation. Above
this confusion, liwmiting the {forms that it can take, are a
set of conservation laws. They do not specify what must hap-

pen, as ordinary laws of physics do, rather they specify what

11
cannot happen. 1
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Order as we understand it is not a limiting orinciple in the struc-
ture of reality, rather it is a superimoosed model which so effective-
ly limits our perception that we believe it to be the only reality pnos-
sible. The basic process of ordering experience into recognizable events
is to break the overwhelming information we continously receive into
smaller and smaller units, neatly packaged and labelled, to fit the
neatly packaged and labelled world picture we already vossess. Thus
according to classical logic, once the seal of the atom was broken,
man possessed the key to the mystery of matter and so to the whole
physical universe. What the scientists have found, however, is the
puzzle of the universe in miniature. The properties we assign to light,
for example, are not describing light at all, but our interaction with
lig;ht.l2 We do not know anything about reality, only our relationship
to whatever it is we study. From a magical point of view, this is the
key, because man is the created thought thinking.
Quantum mechanics, the new physics, demonstrate that the idea of

Objective observation is illusion:

"Some experiments show that lipght is wave-like. Other experi-

ments show equally well that light is particle-like., If we

want to demonstrate that light is a particle-like phenomenon

or that light is a wave-like phenomenon, we only need to se-

lect the appropriate experiment.

According to quantum mechanics there is no such thing as ob-

Jectivity. We capmot eliminate ourselves from the picture. Ve

are part of nature, and when we study nature there is no way

around the fact that nature is studying itself. Physics has
become a branch of psychology, or perhaps the other way round!

13
Any analysis of nature is thus self-analytic as the occult scientist
well understood. But if we cannot observe the universe without par-
ticipating in the process, the phenomena we see, hear, smell, taste,
feel or measure with instruments have no existence independent of us,

because they are the creations of our interaction with the universe,

describing relationships not substance. Quantum mechanical experiments,
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experiments at the subatomic level - the most fundamental level in
physics so far, have drastically changed the concept of physical real-
ity. The Cownenhagen Interpretation of Quantum Mechanics (1927) marked
the beginning of a new way - for scientists - to look at physical rea-
1ity which does away with many of the concepts about reality which we
take for granted and opens possibilities which seem fantastic. Some
of the most important conclusions are:

1. physical reality is both matter-like and idea-like depending @n
the experiment; the results we obtain are arbitrary, because by
selecting an experiment we choose one particular reality picture;

2. the act of observing influences or even creates the outcome of the
experiment (Quantum mechanics is based on the study of concevts,
not objects: subatomic particles do not exist as tangible objects,
only as a set of relationships between two observables.lAL The
'building blocks' of matter are particles which do not exist ex-~
cept in our minds. This leads to the conclusion that physical
reality hes no substance in itself. Ve imagined it.);

3, reslity is neither 'this' nor 'that', it is paradoxical or com-
nlementary: for example, we can prove that light is both particle-
1ike and wave-like with corresponding experiments, but not at the
same time, because the two are mutually exclusive. Particles are
individual events, while waves represent statistical patterns.
Both, however, have no objectilve existence.

1311 that exists by itself is an unbroken wholeness that
oresents itself to us as webs (more patterns) of relations.
Ipdividual entities are idealizations which are correla- 15
tions made by us."

L. there is no absolute truth except this 'unbroken wholeness';

separate systems of knowledge idealize different aspects:
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"Parts are seen to be in immediate connection, in which

their dynamical relationships depend, in an irreducible

way, on the state of the whole system (and, indeed, on

that of broader systems in which they are contained, ex-

tending ultimately and in principle to the entire uni-

verse). Thus, one is led to a new notion of unbroken whole-

ness which denies the classical idea of analyzability of 16

the world into separately and independenmtly existent parts.”
Thomas Young's double-slit experiement suggests that particles
(photons) seem to 'know! if one or two slits are open and act ac-
cordingly.17 Quantum theory indicates a connectedness between 'parts!
which exchanges information at a faster-than-light speed, comparable
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to telepathic information exchange.” The universe is a non-thinking,
but omnijective consciousness. Could it be that the entire universe
is becoming self-conscious through the evolution of thinking entities
called man? The 'I' of individual consciousness, is it an 'idealized!
entity of a Cosmic Consciousness, a created thought thinking?
Quantum theory also suggests that infinite worlds may coexist with-
in the wholeness of the universe: the wave-function which is accor-
ding to quantum mechanics the most fundamental descriotion of real-
ity allows for the actualization of all possibilities, at least the-
oretically:

"In a quantum mechanical experiment, the observed system,

traveling undisturked between the region of preparation

and the region of measurement, develops according to the

Schrodinger wave equation. During this time, all of the

allowed things that could happen to it unfold as a devel-

oping wave function. However, as soon as it interacts with

a measuring device (the observing system), one of those pos-

sibilities actualizes and the rest cease to exist. The guan-

tum leap is from a multifaceted potentiality to a single ac- 19

tuality.™
According to some theories the wave function does not need to col~
lapse into only one actuality, but may split into different bran-
ches of reality:

"According to the Many Worlds theory, wave functions do not
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collapse, they just keep splitting as they develop accord-
ing to the Schrodinger wave equation. ¥hen a consciousness
hapoens to he present at such a split, it splits also, one
part of it associating with one branch of reality and the
other part(s) of it associating with the other branch(es)
of reality. However, each branch of reality is experiential-
ly inaccessable to the other(s), and a consciousness in any
one branch will consider that branch to be the entirety of

: " 20
reality.

Science has moved into a realm which is closed %o 'objéctive' per-
ception, describing events which do not happen except as concepts. An
atom, for examnle, is an 'idealized! entity; it exists solely as con-
cept. But to claim that such a conceptual entity is therefore unreal
and unable to affect our experience is to say that the present threat
Of nuclear war-fare i1s a figment of our imagination. If we accept this
threat as real, we have to come to the conclusion that all reality may
very well be founded on concepts of our own making. What quantum mecha-
nics reveal with unsettling clarity is that our consciousness is active-
ly involved in creating the reality which we then analyze as 1f it exists
as something apart from our thinking. The Nobel Prize-winning physicist
Wolfgang Paull writes: "From an inner center the psyche seems to move
outward, in the sense of an extraversion, into the physical world."al
True, says the occult scientist, as man is created in the image of God
he creates the physical universe by projecting his thoughts outward.
The study of the structures of the universe is the study of the struc-
tures of human consciousness.

Quantum mechanics speaks of the narticle-wave duality; this duali-
ty, however, is not a characteristic of reality, but of our interaction
with reality and has its roots in the human brain. The left side of our
brain orders sensory impressions into points on a line; it 'idealizes!

entities into cause-and-effect relationships. The right side of the

brain is able to perceive whole patterns in which sll points stand in
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an immediate relationship to each other and are not senarate parts or
cvents, but agpects of the wholeness of an expericnce. The left side is
the center for logical reality formation, which means that the structu-
ral dimensions of the logical construct we use to interpret reality ac-
tually structures the reality we perceive along the same dimensions. The
right side is the 'intuitive' (irrational has too many negative connota-
tions) center of reality formation in which all possible logical con-
structs exist as potential reality. Both are equally valid - simply be-
cause both are - ways of interpreting reality, but followers of one or
the other mode of perception seem to find it necessary to denounce one
mode in order to nrove the truth of the other. Thus science and religion
seem to be mutually exclusive. In the past science has only accepted 'ob-
Jjective' exveriences as real and discounted the experiences which take
place below the imposed order of logic, often looking upon these expe-
riences as a flaw in human nature (Freud's interpretation). In the same
manner, religious visionaries discounted the reality of rational experi-
ences which opposed their vision as 'corrupt! thinking, demanding blind
faith. The famous bite into the apple from a rational point of view marks
a sten toward progress, while from an intuitive point of view it means
the fall from perfection as the unity of the consciousness is destroyed.

Our everyday experiences show that we need both sides of our brains
to interact fully with our environment. To a tone-deaf oerson, for ex-
ample, a melody is just a series of unconnected sounds as hefshe cannot
'hear' the pattern. On the other hand, a person only perceiving patterns
would be uvnable to read or write music as this involves a linear process.
Many so-called 'idiots' have a superhuman memory for retaining highly
complex vatterns, but are unable to read a simple direction, while many

0f the practical 'realists' become thoroughly confused when confronted
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with patterns which do not follow their line of logic. This division
of the human brain is a simplistic illustration which corresponds to
the cabalistic concept of Chokmah, masculine wisdom, on the right (the
left hemisvhere of the brain governs the right side of the body) and
Binah, feminine understanding on the left. Together these two aspects
of knowing constitute the creative power of thinking. Logical thinking
creates a casually connected one-way reality picture which allows the
mind to pick any one point for analysis or create casually connected pat-
terns out of isolated exneriences. As self-consciousness is basically a
logical concept, the division between objective and subjective reality
is made by the left hemisphere. Intuitive thinking does not differentiate
bectween the self and the not-self; it creates whole patterns of reality
which the mind understands immediately and wholly if it emerges into con-
sciousness. It then becomes the task of logical thinking to explore the
meaning and implication of the pattern. We all had at one time or another
an experience which demonstrates the two modes of thinking:

You *sit in the classroom and listen to the teacher going over a sub-
ject which seems alien to your way of thinking; you can aporeciate the
fact that it sounds sensible, but deep down you have the uneasy feeling
that you will never learn really to understand any of it. But you are a
conscientious student, so you study and study until it makes less and
less sense. So you throw your books into the corner and try to get your
mind of the subject by doing something else. Later, maybe in the shower
or while walking the dog, without any conscious effort the pieces fall
into place by themselves and you wonder why you ever thought it to be
SO0 difficult. When you try to share your new insight with another class-
mate, however, you might find that what seems obvious to you is incom-

drehensible to her or him, no matter how hard you try to explain. Most
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of us know that we know, but don't know how we know that we know and
s0 find it difficult to explain exactly why an experience is reality
to us. This creates barriers not only between individuals, but whole
systems of knowledge, everybody hugging their knowledge like an endan-
gered specles close to themselves lest it should be soiled by the con-
tact with the 'ignorant' others. All theoretical knowledge is based on
experience and unless we recognize that every construct of reality is
an interopretation of an actual experience we may never et out of the
deadlock of two-dimensional logic.

Rational thinking alone has its liwmits. According to the new phy-
slics, we can never hope to understand reality completely on a rational
level, but when linked with the intuitive faculty of the mind reason
seems to lack the languapge to describe reality. A description of reali-
ty as perceived by the use of reason and intuition is almost impossible
as language belongs to the rational mode of thinking. Only by circum-
venting the one-to-one correspondence between accepted reality and sym-
bol which objective description demands can intuitive knowledge be made
available to others. Mythology represents the earliest attempts of man
to express his intuitive recognition of reality. Religions have always
used analogy to relate their vision and in time the structure of these
analogies became means for creating superstructures for other ways of
expressing thought. Language is one of the symbolic superstructures,
whether we differentiate between the symbolism in literature or the
symbolism in science. Unfortunately many people do not understand the
nature of symbolic knowledge and try to transfer experiences into con-
Cepts which are not analogous to the wholeness of experience which is
then perceived as a sevarate and unrelated reality. As a result the

"truth' - or better the message - of the homogenous pattern of reality
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as perceived by the intuitive faculty of the brain is destroyed, while
the logical faculty is unable to relate its symbols to actual experience.
The attempt to fit intuitive experiences into the casually connected
one-way linear pattern of logic always creates statements which are
contrary to logical perception. A person then either has to dismiss
these statements as nonsense ( and 'realists' generally do so) or de-
velop a construct which is orojected into a future or alternate world
in which it will be validated. This creates the need for 'salvation!',
the hone that sooner or later, if we only have faith in our construct
and valiantly deny the conflicting constructs of everybody else, we
will experience this projected reality. Conversion, illumination, en-
lightenment, vision or whatever name we may give the process which de-
scribes the quantum leap from one state of cognition of reality to an
alternate state of cognition may be gradual or dramatic, depending on
the impact an experience has on a person on a conscious level. As the
right side of the brain processes whole patterns of information of
which the logical faculty with its one-way focus is unaware, any cog-
nition reaching consciousness has a unifying effect: all the bits and
pieces of our experiences fall into place and we have a feeling of
rightness and belonging. Joseph Chilton Pearce calls the thinking pro-
cess of the intuitive faculty 'autistic thinking' and states that all
discoveries originate in this way:

"Autistic thinking acts on all possibilities, without judge-
ment, since value is a capacity of logical reasoning only.

The choices for possibility are suggested by the conscious
mind's own value selections, and the material with which the
autistic synthesis must work are those drawn from the expe-
rienced world. Nature operates by profusion as Teilhard said.
A1l answers created are 'true' to this nature, but not all will
fit the tight limitations of the logical framework of the re-
cipients triggering the very procedure. We might say that an
infinite potential casually produces a thousand answers, one

Of which fits the carefully-designed jigsaw puzzle of the ra-
tional mind. A new puzzle could be organized around any of the
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nieces randomly produced, providéd the rational mind were
willing or able - which it is not - to change its total ori- PP
entation so casually."

Intuition resembles the wave-function of quantum physics:
"This strange animal (the wave-function) constantly would
change with the passage of time. Each moment it would be
different than the moment before. It would be a composite
of all the possibilities of the observed system which it
describes. It would not be a simple mixture of possibili-
ties, it would be a sort of organic whole whose parts are
changing constantly but which, nonetheless, is somehow a 23
thing-in-itself."
once a measurement is made - it is the rational mind which measures -
the wave-function collapses into one actuality. Or doesn't it? May-
be the wave-function continues on its merry way, only the rational
faculty thinks that it collapses into one actuality, the one which
reaches consciousness. Our intuitive faculty somehow perceives all
possibilities in a unified pattern with infinite potential, while
our rational faculty can focus only on one possibility at a time
and thus creates a finite, casually connected reality.

The division so often - and in my opinion mistakenly - made be-
tween the rational and intuitive aspects of the mind is to ascribe
consciousness only to the rational faculties and submerge the in-
tuitive faculties in the murky waters of the unconscious. The term
'organic consciousness' seens to me a much more appropriate way to
describe this phenomenon of human consciousness as it implies not
utter chaos, but an awareness of unity which is closed to self-con-
sciousness alone. After all, our organism functions quite beautiful-
ly on its own without our knowledge of the complex interactions in-
volved. Self-consciousness 1s threatened by organic consciousness,
because the ego is an idealized entity, a temporary focus of the self

on one possibility. The rational structures which the ego creates for

its vrotection against annihilation (and to prove its existence; self-
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consciousness is a relative new faculty of nature and therefore
quite insecure), are also the prisonwalls of isolation. In the end
this is a hopeless and meaningless struggle as the wealth of liter-
ature dealing with existential despair shows. But this emotional
bankrupcy is unnecessary as a closer look at our immediate environ-
ment reveals: our body.

Man tends to think of his body as a necessary evil which pre-
vents him from transcending into the purer realms of wind or spirit,
an obnoxious and demanding burden which is doomed to die from the mo-
ment of its birth, but is the only vehicle available by which to pre-
serve life and thus the ego. Thus the thinking man deeply distrusts
his instincts which he suppresses as much as possible by calling them
irrational or immoral. What is this instinct, this animal nature we
would like to deny through various mental exercises called rationali-~
zation or religion according to our preferences. Experiments in biolo-
gy show that cells possess a consciousness which seems to 'know' the
structure of the whole organism and act according to the needs of the
whole structure. The idea behind cloning (so popular in horror movies)
is the theoretical possibility of duplicating an orpanism from a single
cell., Particles in the double-slit experiment also seem to 'know' the
system of the experiment and the behavior of one particle determines
the behavior of =znother. This 'knowing' of such small entities suggests
that all forms of organic and inorganic reality possess omni jective,
but non-thinking consciousness. Every idealized entity or event seems
to imply a wholeness of experience from which self-consciousness is
cut off. But are we really cut off from all that we know about 'reality'
or 1s it yyt gn assumed role which allows us to contemplate ourselves

as if we existed avart from that which we are?
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The holographic model of reality is one of the oldest as well
as one of the latest models of reality. Holograms are three-dimen-
sional, transparent pictures made with a laser. As a logical con-
struct of reality, however, it has existed probably thousands of
years and is the foundation of the macrocosm/microcosm of occult
science. A simple exercise in logic: how does the magician get a
logical construct of reality by using the trinity of God and the
trinity of man and come up with a reality model which has at least
three aspects and implies a forth as potential within a verfectly
balanced unity? This is the model of the created thought, which al-
sO imlies that the three-dimensional perception of reality requires
a forth dimension. Contemporary holograms show some properties which

are impossible to achieve on a two-dimensiocnal level: no matter how -

often one cuts a hologram into separate pieces, the image of the ori-

ginal picture is preserved on every portion, but is degraded in cer-

tain details. By breaking a holographic unit into smaller and smaller

vieces, we actually do not divide the unity, but multiply it. The di-

vision always results in an imperfect image of the whole, thus per-

fection can only be attained by putting it all back together. Another

amazing characteristic of the hologram is its capacity to store and
correlate information:

"Photographic holograms possess a fantastic capacity to (re-
trievably) store information. Image after image can be super-
imposed upon & holographic plate siwmoly by varying the wave-
length of the light. Each image retains its identity and can
be recovered without affecting the other images. Indeed, some
10 billion bits of information have been successfully stored
holographically in a cubic centimeter.®

The superimposed imapges are only separate in the sense that they can
be viewed separately by isolating the image. Seen together, however,

every image or bit of information is cross-referenced with every

24
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other image or bit of information. A holographic model of conscious-
ness may explain the processes of the brain much more satisfactorily
than causal mechanical models which are inadequate in many ways:

"The value of a holographic view of consciousness can be

summarized as follows: First, a holopgraphic view of con-
sclousness disnlaces the view of the behaviorists that all

our mental behavior can be interpreted in terms of stimulus

and response. Our thought processes are holographic in that

all thoughts are infinitely cross-referenced with all other
thoughts. The storage of information in the brain is an in-
credibly complex process. We cannot view it as an alphabe-

tical file; otherwise every time someone mentions the word
'ocean', for instance, we would have to ponderously backtrack
through all the associations the word 'ocean' ever contained

for us. But we find that we do not have to look through some
immense file in a time consuming search. Somehow, the word

'ocean' instantly brushes against all of our thoughts and

remories simultaneously to bring out the associations we

search for. This is the key to creativity, that every thought
1s contained in every other thought like the pearls in Indra's >
net, or like Buddhas contained within Buddhas." >

What 1s this consciousness then? It cannot be conscious thought alone;
we can use the wmind like a tool with which to order experiences
without being aware that we do so. Thinking must operate on levels

not available to the self-conscious mode of ordinary thinking. We are
told that the average man does not use but a fraction of his potential
for thought, but maybe he does and is just not aware of it. Our organ-
ism 15 a marvelous and ingenious construction, but we lack the aware-
ness that we ourselves produced this wonder. Somewhere in our mind-
body the knowledge lies buried like a treasure still to be discovered.
We know it intuitively and this is the foundation of relipgion and myth.
Logical thinking only structures intuitive knowledge and thus disco-
vers many details, but is unable to vpresent the wholeness of being to
the consciousness. Time and time again logic will run into its own

constructs as long as the view of reality excludes the human consious-

ness as the creative principle.



The difficulty of creating an adequate model of reality based
ot Lhe evideuce ol Lhe new physics lies in the fact that a one-to-
one correspondence between theory and experience is no longer pos-
sible. Language, whether it is common language or mathematical lan-
guage, can only approximate experience, but never represent it.

"According to Finkelstein, a language of mythos, a language

which alludes to experience but does not attempt to replace

it or to mold our perception of it is the true language of

physics. This is because not only the language that we use

to communicate our daily experiences, but also mathematics,

follow a certain set of rules (classical logic). Experience

itself is not bound by these rules. Experience follows a much

more permissive set of rules (quantum logic). Quantum logic

is not only more exciting than classical logic, it is more

real." 26
A language of mythos creates whole patterns which are not analyzable,
but nevertheless can be understood. Questions such as 'what does this
or that stand for?' assume a direct correspondence to a real event
and can therefore never be answered. One enters the patterns.zot
suspending belief, but suspending the concept of a one-to-one rela-
tionship to experience. Myth to the rational mind is untruth and this
connotation of myth is difficult to unmake (the dictionary defines
myth as 'lacking a factual basis'), but even the high priests of
logic, the scientists and mathematicians, are compelled to admit that
logic cannot describe the complete nature of reality. Myth is purpose-
fully non-factual, it is concerned with capturing organic patteras,
or in more technical language!field properties'. It refers to reali--
ty at a more basic level than 'facts' or symbolic representations
of factsy it has to negate appearance to escape the restrictions
of one-possibility-at-a-time reality. Mythology is not primitive
thinking - the conclusions of modern scientists are re-cognitions

of qualities which man could perceive long before the advent of
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science - nor is mythology something of the past.

"Every culture, primitive or modern, has its vision of the
universe - a vision proposing an underlying system or nat-
tern operant in the cosmos. Man has always held that, despite
the apoearance of randomness or chaos in the disparate pheno-~
mena we observe around us, some mysterious, hidden principle
or force beneath the surface of things binds topether the uni-
verse in a coherent whole. However transient the forms of mat-
ter may appear to be, constantly reshaping themselves in eter-
nal restless movements, the movements have a pattern. The de-

finition of the pattern and the process of its movements is
the making of a myth."

27
The advent of self-consciousness split the wholeness of existence in-

to 'out there' and 'in here' realities, thus the vision of the uni-
verse is that of a split personality and every mythology of every
culture has tried and is trying to heal that split. We have two choices:
either we turn back to the single consciousness of non-thinking entities
or we push forward toward a consciousness which reunites the self with
the whole cosmic experience. The new physics and the new models of con-
sclousness show patterns which strongly suggest that both are holograph-
ic images of the same universe. 'Out there' and 'in here' were never
separate realities, but concepts which enabled us to see our face, for
all nature to look at its creation and stand in awe of its own being.
Hod, the glory and majesty of imagination and intelligence, unites with
Netshah, the enduring and victorious forces of nature, in the sovhere of
maglc, Yesod. To be a magician is to act on the knowledge that the for-
Ces of nature are the vnowers of the self, aware at all times that to ex-
perience the pluralistic aspects of reality the Supermind divided the
Superhologram into an infinite number of images, but that each image,
although imperfect in some way, retains the original unity so it can
recognize itself and return to its source. Every enquiry into reality
creates its own methodology, but to confuse the structure of the metho-

dology employed with the structure of the subject under study is to cre-
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ate artificial boundaries which need to be torn down when life is in

danger of suffocating under these superstructures.

C. Experiencing the Magical Universe in Phantasy Fiction

A conscious breaking free from the limitations of accepted mo-
dels of reality can only take place outside the structures we place om
ourselves and our environment. Phantasy is the door out of our everyday
world and into the world of magic. Imaginary worlds reflect the known
world's patterns, but as there is no need for a correspondence between
the factual content of either, the patterns can be arranged in new and
creative ways. Phantasy is escape, but not an escape from an absolute
reality into a world of futile dream fulfillment as so-called realists
suggest, but escape from an already realized world into a world of po-
tential. Phantasies are the adventures of a daring consciousness setting
out to explore the unknown worlds of its own being, and as in any real
radventure the pattern of events creates the meaning. The vattern of
events, however, is not two-dimensional description, but every event
suggests a third dimension which will not be realized until the adven-
ture is complete. The story acts upon the reader'e imagination like a
spell and drawn by our own curiousity (once you are caught, there is no
other way but finish) we are transported into the reality of imaginary
worlds. The structure of a phantasy is the most important factor from
a psychological point of view, because it determines the receptiveness
of the reader to the thematical content. Lacking any frame of reference,
we are forced to suspend judgement and rely on our own synthetic imagi-
nation until the end. A well-written phantasy unfolds like a flower:
every event extends our awareness of the structures of the imaginary

world, its physical and cultural composition, its history and mythology,
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and its many mysterious inhabitants who may be good or evil or both
(one can never be too sure until the end). The develovment of the main
characters follows the same structure as that of the reader's: as events
unfold the need to discover how these events relate to the central fi-
gure, the hero, becomes more and more urgent, but the discovery of the
answers triggers events of greater and greater magnitude, requiring
the expansion of the hero's consciousness to cover vaster and vaster
realms of understanding, until the final question of the story and its
answer conclude the adventure, but by no means the questioning. The
pattern of events in a phantasy resembles the pattern of the formative
years of childhood: the gradual unfolding of a world and an identity
into the fullness of its being equally describes both. The pattern of
phantasy stimulates child-like receptiveness in the reader and we re-
discover a way of seeing which does not trouble itself with what could
or should be, but takes the world as it presents itself, because it
sees everything for the first time.

"The quality which had enchanted me in his imaginative

works turned out to be the quality of the real universe,

thg divine, magical, terrifying and ecstatic reality in 8

which we all live."
The mirroring effect of phantasy is its primary function and thus
every successful phantasy "gets under our skin, hits us at a level
deever than our thoughts or even our nassions," 29 Thoughts and pas-
sions are value judgements and belong to the 'real' world we live in.
The unique structure of phantasy forces the reader to get rid of all
this excess baggage and see with the unbiased eyes of a child. The
cross-reference hetween the pattern of events in a phantasy and the
pattern of childhood development is sensed at first only intuitively:

the reader is enchanted, even entranced, because a phantasy has a hyp-

notic effect, but what is put to sleep is not the intellect, only the
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limiting concepts of accepted reality, leaving the intellect free
and undistorted to seek alternate interpretations of reality.

Phantasy fiction is not for dreamers who seek oblivion, but is
for those who desire to wake to the fullness of their potential. The
mythopoeic quality of phantasy fiction "troubles oldest certainties
till all questions are reopened, and in general shocks us more fully
awake than we are for most of our lives." 30 The themes of phantasy

fiction are the universal themes of mankind seeking understanding

projected into an unreal world so that we may ask the fundamental
question 'what does it all mean?' without being hampered by the weight
of dead answers being passed off as 'truth', and the answers contem-
porary phantasy suggests are those implied by the new physics and
avant-garde psychology as well as those of the ancient systems of
magical and mystic thought. Phantasy fiction lends itself perfectly
for the task of integrating traditional and contemporary modes of ma-
gical thinking into a pattern which reflects the values of our culture,
but in a new arrangement. Science }iction, phantasy fiction based on
the technology and theoretical knowledge of today projected into the
future, and phantasy based on the magical tradition of our culture are
not very different if interpreted according to their mythic content
and function. Both forms of the new mythology express.the mode of
thinking which I call the magical mode, while the whole creation of

a phantasy is a magic act. Magic is Make-Believe in its true sense,
because 1t is based on the assumption of an indivisible universe, thus
every event or entity isolated by the consciousness, itself included,
is make-believe. Pretending to believe is not the same as make-believe;
pretense i1s unbelief, while make-believe 1s the single-minded identi-

fication with a chosen portrait of reality without losing the ability

to detach oneself from this portrait.
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Phantasy worlds are states of altered consciousness and any
Objective approach will yield little of value without acknowledging
that the actual experience is the message. Ordinary consciousness
is often so weighed down, especially in adults, by the demands of
everyday living that a kind of stupor sets in, which does vrotect
the individual from despair, but also paralyzes the senses and the
mind. Life seems to be repetitious and devoid of any real meaning
or joy. Entering phantasy worlds by allowing our natural receptive-
ness to experience to take over (the child in us) prods our mental
faculties out of their depression into a state of alertness, so0 that
we are able to experience reality as an adventure, full of wonders
and terrors and the delicious feeling of suspense and discovery.
Critics who dismiss phantasy fiction as ‘escape! literature meant
to amuse and entertain only have missed the whole point of the func-
tion of imagination. The magic worlds of phantasy are thought experi-
ments and are as such just as valid as the thought experiments of
scientific theories. Both can and do alter our consciousness of real-
ity, because both, imagination and logic, are aspects of ‘the human
intellect; they are different methodologies for examining the same
mystery.

A description of the phantasy worlds as imaginary places exist-
ing in an imaginary time and populated by imaginary beings can never
capture the ellusive 'third' dimension of phantasy fiction. All phan-
tasy lovers - and there seems no middle-ground - know, even if only
intuitively, that it is the actual experience, the letting-go of or-
dinary reality and the complete surrender to the make-believe worlds,
which supplies this third dimension and imparts meaning. Phantasy fic-

tion makes us forget, and in forgetting we remember.
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II. THE POWERS OF lMAGIC

A. The Created Thought Thinking

The powers, or forces, which operate in the magical universe
are those which are operant in nature and in man as consclious nature
and they always come in pairs. God contains All, but in order to cre-
ate the universe a split had to occur: the One became Two by thinking
and the Thought became the mother of all things. Thought itself split
in two: active wisdom and passive understanding. Thus the conscious-
ness of the cosmos was born. The generative force of the First Thought
is its dual nature and so the dyarchy of the universe maintains the
creative power infinitely. Life-Death, Form-Chaos, Matter-Spirit, Li-
berty-Necessity, Good-Evil are some of the' dual forces which keep the
universe active and creative. Life needs death to renew itself, it
would soon sink into stagnation otharwise; form needs chaos to evolve
into other forms; the soul needs matter to express its many aspects;
liberty without necessity would strangle evolution just as surely as
necessity without liberty; good needs evil to find its glory. There
are many more dualities, but all have their origin in the first dual-
ity which is the finite-infinite nature of God as the Creator and the
Uncreated God.,

But to speak of duality i1s to divide the universe into two
hostile camps and no organism is divided against itself. Occultists
adopt the term'volarity' to demonstrate the vital connection between
seemingly irreconcilable opposites. The use of sexual imagery - soO
harshly condemned by puritan minds - to demonstrate the creative
principle of polarity in occult literature and symbolism is a pagan

concept, but should not be confused with the abuse of the ignorant

minds which interpret it as a licence for sexual indulgence.
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The true magician respects the generative force of polarity, be=-
cause misuse 1s destructive and so is ignorance. The key to under
standing - and using - the vast powers which are the driving for-
Ces of the universe is according to Dion Fortune the realization
that "everything rests upon the principle of the stimulation of

the inert yet all-potential (Binah) by the dynamic principle (Hok-
mah), which derives its energy direct from the source of all energy

(Kether, God).™ 1

The sphere of magic is Yesod, the realm of the
moon, where the powers of nature and the powers of the mind come
together. It is the sphere of creativity - if the cabalistic tree
i1s shown as a human body Yesod is the genitals - and the link with
Tiphereth, the life-giving sun. Yesod is bisexual:she is impregnated
by the sun and he inseminates the darkness with light. It is the
sphere where the adolescent reaches selfhood, the sphere of initia-
tion into the mysteries of occult pov.'ers.‘3
Occult or supernatural powers are the rightful faculties of

mature mankind. The reconciliation of nature and mind in the ma-
ture self ends the antagonism between the physical and mental
world. Man does not 'conquer' nature neither is he the helpless
victim of a cruel nature any longer, but becomes one with nature:
"The initiate is he who possesses the lamp of Trismeﬁistus, the
mantle of Apollonius, and the staff of the patriarchs. The lamp
Of Trismegistus is reason illuminated by -science; the mantle

of Apollonius is full and complete sel f-possession, which iso-
lates the sage from blind tendencies; and the staff of the pa~-
triarchs is the help of the secret and everlasting forces of
Nature." 3
Science in the occult language is esoteric knowledge, not science
in the sense used in common language. Once man possesses the three

qualities of the initiate, namely reason founded on knowing, mas-

tery of his self and a harmonious relationship with nature, he

184132
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can make use of the Great Magical Agent, also called the Astral Light.
All the mysteries of ancient Greece and Egypt were instructions in
the science of soul-travel which was based on a very advanced logical
construct: we have seen how the ancient magicians arrived at a three-
dimensional reality by mirroring the macrocosm and microcosm. The im-
plied forth dimension is man the creative thinker. Thus man in two-
dimensional or descriptive logic is the tetragon, three-dimensional
Or holographic logic he is the pyramid, signifying that through man
the thinker the cosmos evolves into four-dirensional reality; the Un-
created God is four-dimensional (a continuation of this process would
imoly that the cosmos is evolving into an infinite number of dimensions).

To work the Great Magical Agent the magician has to do two things:
concentrate and project. Concentration is single-minded belief in what
the mind focuses on, which then frees the will to exercise its full po-
wer. Projection is the establishing of a magnetic current of thought
which can act on other currents as in the creation of a Magic Chain,
the strength of which depends either on the extent of the chain or
the will of the magician: "Great circles very often make great men, and
vice Versa.”)Jr Magnetic currents vie with each other, so a will attempt-
ing to create a circle has to be stronger than the force of attraction
of established circles. On the other hand, circles may come into being
around lesser wills if the attraction of established circles has been
weakening, The force of the magnetic agent is neutral, its effect de-
vends on the will and the extent of attraction. Influencing thought
currents is the easiest kind of magic, because thought acting on thought
is in its own element.

Acting on the magnetic currents of matter is a more difficult op-

eration, because the electro-magnetic current of matter is is stubborn.
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But with patience and practice the magician should master such things
as moving objects by thought currents, levitation of his body and the
Creation of projected images. These, however, are just practices to
build up his psychic muscles. The aim of the serious magician is soul-
travel; the cabalist 'Tree of Life' is designed to achieve this by
using different paths (occultists don't quite agree on that); the Tarot
corresponcds to the cabalist diagram (although nobody seems to know what
to do with the Fool).

Astral travel, the projection of the imaginative body into the
realms of Mind, allows the magician vower over space and time: the ma-
gician can move backward and forward in time and visit any place he
wishes by detaching his consciousness from his body in what is common-
ly called 'out-of-body experiences'. The laws in the astral worlds are
similar to the laws in the natural world, but communication and motion
hapoen at the speed of thought. Telepathy also takes place on the as-
tral plane. The magician practicing trancendental magic is usually not
interested in creating phenomena to astound the public. These are lower
forms of magic and are quite useless. Trancendental magic is a form of
mysticism, quite similar to the Eastern mysticism as both originated
from the same roots, but the occult sciences are much closer to our
cultural outlook as they share the interest in physical science and our
Christian heritage to a certain extent. The whole idea of the 'will' is
a Western thought which was probably best expressed by Nietzsche. The
symbolism of the occulf can be found in Western literature throughout
the centuries.

The generative force of polarity, the finite-infinite nature of
all creation, on the mental level is reason and faith. Mutually exclu-

sive, but united by the consciousncss, the equilibrium so important to the
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magician and his art. Reason defines and thus reason alone can
only create finite representations of truths. Faith is the acknow-
ledgement of the infinite possibilities of nature, man and God.
Faith deces not rest on definition, but is at once a formulation
of the ignorance and the hope of man. Reason in occult language
is more than rational thought, it is the power of the intellect
which includes rational thinking and imagination; definition is
deductive and inductive thinking and can only be allegorical as
it is balanced with the undefined. '"Man can realize that which he
believes in the measure of that which he knows, by reason of that
which he knows not, and he can accomplish all that he wills in the
measure of that which he belleves and by reason of that which he
knows.”5

If the magician maintains the equilibrium between reason
and faith - separation by the poles and unity in the center - in-
crease in knowledge is an increase of faith and vice versa. Both
knowledge and faith are very important, because the extent of both
determine the momentum of the power or will of the magician. Know-
ledge is power is an old truism and so is the concept of the power
of faith. According to the definition of power in the occult, how-~
ever, power is the interaction between knowledge and faith, because
all power is an analogy of the creative force of polarity. Reason,
the intellectual capacity of the mind, is alsc polarized to be
creative: the solar or masculine principle is the active mind of
rational and purposeful thinking, the lunar or feminine principle
is the realm of intuition and phantasy. Too much emphasis on the ra-
tional principle is mental masturbation, while too much emphasis on

the intuitive principle weakens the control of the mind (lunacy).
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The mental powers of the magician depend on his ability to con-
centrate and to project, thus the ideal polarity between the so-
lar and lunar principles is focused imagination.

Focused imagination is the creative force of the magician,
with it he can make things appear and disappear at will, cast spells
which influence the external world and change the face of reality.
Causal connections are not natural laws for the magician, but wills
seeking expression. The forces of the universe are the will of God,
and by analogy the forces of nature are the will of God incarnate
in nature and the ford@es of the mind are the will of God incarnate
in man. The union of natural forces and mental forces in Yesod
is the realization of God incarnate that both are manifestations
of one single will, his own. This is why the Tarot card depicts a
virile young man who has mastered the turbulence of adolescence,
sure of his identity and ready to take full possession of his
rightful heritage. Yesod is the sphere of self-realization in the
psychological and the cosmic sense. It is the necessary step in
the Stufenkosmos (hierarchic or evolutionary cosmos) before the
ascend to God-realization can begin. Yesod is Lucifer restored
from the outcast to his place in heaven: self-consciousness is
no longer the evil which separates the soul from God-consciousness,
but the light which illuminates the way. Reason finally sees Rea-
son which is the finite God called Man.

Unfortunately few people ever understood the significance of
occult teaching and perverted its principles into means rather than
aims and so inhibited their own evolution and even reversed the pro-
cess. But no religion or philosophy should be judged by the igno-

rance of its followers, but by the wisdom of its prophets and sages.
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The powers of magic are neither good nor evil, they simply are
the powers of polarity which govern the universe. The magician
by the use of his will assumes an active position which enables
him to become a creator instead of a creature. His intent, whe-
ther good or bad, succeeds or fails depending on the strength of
his will and the resistance from the object acted upon. A will con-
vinced of the righteousness of its intent is a will undivided and
thus its strength is great. If the object or objects acted upon are
passive and inert, such a will can change history (Many modern oc-
cultists name Hitler, for example). Righteousness is not always
right, therefore the magician needs to practice self-control lest
his passions get the better of his reason and continually seek
Divine Wisdom. The best protection against wills which use magic
to subjugate others is an active and undivided will, a will of pur-
pose. This will if it is directed toward a purpose which is beyond
the aims of wordly power is invincible. The best counterspell against
the spell of a will with evil intentions is not a spell with even
more evil force, but a spell of goodwill and peace so that no chain
of evil can be created, and evil is bound until loosed again.

Goodness as force is divine wisdom and it is not the quality
of a humble will, but a strong and assertive will. It is not enough
for the magician to accept passively in ignorance the vague know-
ledge of the ultimate goodness of being, but to know and belief
with the intensity of an active will which affirms in its own exis-
tence the will of God. To know, to dare, to will, to keep silence
are the four qualities of the magician. Silence, because lesser
wills which are still enmeshed in the polarity between nature and

reason would not understand and would zbuse the magic powers. One



does not give a child a loaded gun to play with. But the ma-
gician knows that the occult powers will be available to all

who mature to the plane of self-realization, that it is the des-
tiny of man to do so, therefore the evil of the world does not
concern him as he knows that evil is partial knowledge which

1s the driving force toward divine wisdom.

The distortions by opponents and imitators who failed to
grasp the central point of occult science have almost, but not
quite, littered the Path -~ because occult is a Path, the Path
Oof Knowledge - with s0 many misconceptions that its value is
little understood. Christianity accused the occultist of pride
and devil worship because it could not accept the Satan/Lucifer
polarity; science shaking off the yoke of a religion which denied
man the right to reason forgot consciousness and placed truth out-
side of man and therefore could not accept the occult Man/Universe
polarity; thus the Path went underground in art, music and litera-
ture and the pendulum effect of artistic movements show the sway
of Western man between poles without finding the center. Eastern
mysticism is hard to transplant into our culture, there is a gap
between the two cultures in thought habits and language hard to
overcome, but the occult sciences, rcooted in the same principles
but different in methodology, are our heritage and have evolved
along with our culture, although they are fragmented into fields
of knowledge with no apparent correlation. The Great Work of the

magician is the Great Work of Western man,
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B. Creative Thinking

lany physicists of today refrain from making any models of real-
ity at all, not because the realities of subatomic experiments are so
far removed from the way we exverience the macroscopic world, but be-
cause a model based on any theory cannot exvlain the way reality real-
ly is. Models are the finite products of the intellect, while reality
is the infinite sea of possibility. Absolute knowledse 1s impossible
if the Absolute is the finite/ infinite complementarity of quantum me-
chanics. 'Everything is energy' is Just as meaningless in the finite
realm of experience as the statewment 'everything is God or Fate or what-
ever', even 1f it sounds vrofound. The human experience is such that to
be human and to become human is to partake of the finite and infinite
aspects of being and becoming, the discovery of the universe and the
creation of the universe,

To a small child the world around him/her appears to be the dwel-
ling of many wondrous and magical beings: talking trees, lions hiding
under the bed which change shape into slippers to fool mother, a teddy
bear which tells stories, dolls which come to 1ife when nobody is look=~
ing. My own experiences as a child are still very vivid in my memory
and Ilwill relate some of them to give a first-hand illustration of the
'autistic' mode of thinking children indulge in before they become cul-
turally adjusted. My hometown is surrounded by hilly forests and from
early childhood on these forests became my playground. I cannot remem-
ber a time when they were not a part of ny reality and my parents still
recall the distress I caused them by wandering off whenever I had a
chance. The most exciting adventures I remember happened around the

time T learned to read. I slew countless dragons there, wrestled glants,
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discovered Africa and the origin of the Nile, trekked through
the Jjungles of South America, found untold treasures and faced
a host of dangers. I would lose agll sense of time and place, 0f-
ten not realizing how far I was from home and how late it was,
but I was never lost or afraid marching through the pitchy dark-
ness for miles. The only fear that entered my mind was the reali-
zatlon upon awakening from my dream-adventure that I was in for
a whipping when I came home. But despite the frequent punishments
the lure of the forests was stronger and despite my mother's night-
mares I was never hurt, although many of my ventures were risky
undertakings.

"Autistic thinking (or A-thinking) is an unstructured, non-
logical (but not necessarily illogical), whimsical thinking
that is the key to creativity. It involves 'unconscious
processes' but is not necessarily unconscious. Autistic
thinking is indulged in, or in some cases happens to one,
in ordinary conscious states. The autistic is a kind of
dream-world mode of thinking, " 6

Children habitually engage in this mode of thinking and hallu-
cination is a normal part of childhood experiences, but the

adult emphasis on realistic, meaning rational, perception dis-
courages the development of the autistic mode of thought. Often
children are ridiculed or punished for engaging in this kind of
day-dreaming and unless the child develons a form of resistance
against the pressures of parents and teachers his ability to 'switch
channels' atrophies. Children who are encouraged in phantasy play
and creative activities retain the ability for primary process
thinking and are as adults much more secure and willing to give
Up ordinary consciousnessy The ability to enter trance is directly

related to the extent primary thinking modes are preserved in the

adult.
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Reality thinking is the wmirroring process of the mind
and the cultural definition of reality. "A mind finds its de-
finition of itself not by confrontation with 'things' so much
as other minds. We are shaped by each other. We adjust not to
the reality of a 'world' but to the reality of other thinkers."’
Language shapes perception and the response of others to these
percepts shapes a concept of what is out there. Every word is
a spell, because it focuses the infant's mind on an object rather
than on sensory input of motion, sound, smell and touch. Without
language there is no world out there, only response to stimuli.

To know the name of something is power as the cabalists saw it,

and the extensive studies done today about the power of language in
the creation of a 'semantic universe' affirms this insight into

the nature of language. '"Jerome Bruner suggests that language

is our most powerful means for performing 'transformations' on

the world. We transmute the world's shape by metaphoric mutations.
We recombine our verbal structures in the interest of new possi-
bilities."8 The language of numbers and symbols is an sbstracted
form of verbal reality and as abstracts are highly concentrated
forms of reality thinking a transmutation in this realm of language
drastically alters the shape of reality.

The cabalists maintain that the 'true' name of every object
and being is hidden in layers of names, each more potent than the
preceding; knowing the true name of everything is knowing the name
of God: our culture is proof enoush of this concept, although we
forgot what we were looking for. Logos is the name we know, the de-
finition of a concept; it is finite within the framework of ration-

al knowledge and it can be utilized to shape reality within the li-
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mits of its application. Mythos 1s the 'true' name, the arche-
typal dimension of a concept without which logos becomes a death-
trap. The powers of magic lie in the gap between mythos and logos,
the 'empty category' as Joseph Chilton Pearce calls it.

Quantum physics is the scientific confirmation that the ma-
terial world cannot yield its 'true' name to the logos: scientists
had hoped to find the 'building blocks' of the universe, but what
they found was the same riddle which prompted scientific research.
There is no absolute law to be found on which logos can build its
kingdom, or rather, the absolute itself is the Uncreated Word of
God which is mythos. The problem-is nét.science itself; it is our
exvectation of science to provide us with answers which would make
the opurpose of being a formula and not a cosmic experiment. Science
itself broke away from & reiigiom which had become too formulated, thus
excluding the innate drive of man for more knowledge, more under-
standing, only to establish its own dogmas and laws and to tear
them down again. God 1s dead, long live God has been the cry of
mankind always, because the finite God is infinite Man.

Infinite Man is the vision of primary process thinking when
the child reaches the stage of operational thinking:

"Once high-level combinational forms evolve, and the mind

can conceptualize abstractions, the 'given' of nature is

never again 'accepted without question'. Nor should it be,

necessarily. For at this point the child can begin to in-

teract creatively to transform the given. He can transform

the given through the higher forms of creative logic then

unfolding." g9
This age is also the age of the beginning of education and marks
the interaction with cultural reality on a much broader level.

Education on one hand provides an incentive for creative logic

as the child is given a wealth of informaticon to explore, but the
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direction and extent of the possibilities creative logic in-
spires are channelled and restricted by the prevailing cultural
logic. Practical logic governs our interaction with the physical
and social laws and this logic is based on learned response. Pro-
positional logic, the loglc stressed by our educational institu-
tions, is "a way by which the mind can feed its reality data in-
to a set of possible hypotheses compatible with the data. Through
this operational form the child can combine reality data in a va-

10 But our cultural logic does

riety of ways, all in his head."
not allow the actual realization of the propositions made if they
violate the practical logic, placing these reality constructs en-
tirely in the realm of phantasy which may be expressed in some
form of imitation of the construct in a let's pretend game.

The highest form of operational thinking 'Reversibility Think-
ing' is "the ability to hypothetically consider any stage along
a continuum of possibility as potentially equal to any other state,
and return to the same state from which the proposed operation
beg;an.”ll Reversibility thinking is '"the most complex interaction
with reality vpossible, and the rarest of our mental acts. (And yet
this formal operation of mind becomes functionally possible duringv

2 Reversibility thinking is the mental

the sixth-year'period.)”l
operation of the trance-dancers of Bali, for example, who dance
over glowing hot coals without physical injury and the beginning
age of the dancers is seven, During the Middle Ages visions of the
Virgin Mary were common. Our age revorts UFO sightings. Einstein
conceives E equals mc2. Cultural logic is the point of departure

and =0 the possibility experienced as equal to ordinary conscious-

ness is always tounded om the cultural context. If the experience
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is too far removed from our cultural context we would have to
ignore or rationalize such an experience or face disintegration.
Sarfatti speaks of the function of ordinary consciousness as
"the constructive interference of the dynamic phases of tactions"'
associated with each of the indefinite number of coexisting uni-
verses."13 Reversibility thinking by-passes the constructive
interference of ordinary consciousness and creates a new construct
out of the data the organism possesses. Ordinary logic is the cor-
relation of information within the accepted construct of reality
and is the means by which the construct is expanded and verified
according to its governing principle. All of us are born into an
already existing comnstruct thus our primary process thinking is
programmed to function within this construct. Language acquisition
is one of the most obvious of these internalized programs, but
hardly the only one., To a child the world unfolds from organic
knowing to intellectual knowing; it is an adventure into con-
sciousness. Culture is the mother and the child is the father
of man, because the child is programmed for reallty learning and
is obeying his innate drive to explore the possibilities of con-
sciousness. The cultural construct should serve as a starting place,
a soringboard into self-realization, but culture, whether old or new,
itself is engaged in the same process, thus forcing its limits on
tne individual.

Nature was once considered the enemy; civilizations emerged
to stave off the threats of the jungle. But now it is the cultur-
al constructs which threaten the individual. To lay the blame on
culture is just as foolish as to blame nature, because there is

no need for reproach either directed toward the other or the self.
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The magus stresses faith and reason, but he is well aware of the
polarity faith and reason need to assume, before the 'center! is
in equilibrium and the path is cleared for the 'miracles of magic'.
Reason is the construct the mind accepts as knowledge, but faith
is not faith in the construct, but faith in that which lies out-
side the construct, the unknown possibilities. "Occult laws are
often opposed diametrically to common ideas. For the crowd be-
lieves in the sympathy of things which are alike and in the hos-
tility of things contrary, but it is the opposite which is the
true law. It used to be said that Nature abhors the void, but it
should be said that Nature desires it, were the void not, in phy-
sics, the most irrational of fictions."lLF But the void is no lon-
ger irrational fiction to physicists and the complementarity of
participle behavior is oddly enough following the principles of
occult science.

Occult scilence never separated Divime Intelligence from
Divine Matter, thus the postulates concerning the nature of ma-
terial reality always mirror the nature of consciousness. The
terminology may be strange to outsiders, but we need to go be-
yond the semantic barriers to understand that the intent of the
serious magus was not in the phenomena produced, but in the
development of a consciousness aligned with the organic know-
ledge of the 'instinct'. The Astral Body development is not so
far-fetched if we consider the modern interpretation of the
Human Biocomputer.

"The cerebral cortex functlons as a high-level computer
controlling the structurally lower levels of the nervous
system.It is a biocomputer. When one uses language or sym-
bols, analyzes, makes metaphors, or, in short, learns to

learn, one is '"metaprogramming' the human biocomputer. In
this light wé may view the directions of the ancient texts
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as metaprograms. When we view ourselves as separate from
reality, this view in itself is a metaprogram. If we view
dreaming and waking experience. as identical, this view is
simply another metaprogram. The metaprogram that dreaming
and waking experience are identical is preliminary to teach-
ing the biocomputer how to control the reality-structurer." 15

In the primary process thinking of the child entering operational
modes of thinking, the waking experience merges.with the dream ex-
perience and constitutes ome reality. If the cultural construct
allows this merging of waking state and dream state the child can
develop the ability to control the readlity-structurer.

The magic powers arée this reality-structurer which allows the
consciousness to act on material and cultiural .constructs to create
alternative constructs. The constructs may be concrete or abstract,
a vision of an angel or the equation of the scientific 'genius',
defiance of natural 'laws' or an inspiration for a work of art.
Human consciousness is not locked in the space-time-matter reality
construct, but is actually all-powerfull, because space-time-matter
are aspects of consciousness.

"The world seems oppressively solid. In trying to figure

out the substance of reality we reach the impasse and
ironic security that being locked in the funhouse mirror
affords. With a particularly Pythagorean approach, Wheeler
finds that the fabric of space-time, the substance of real-
ity itself, is nothing but geometry. In "The Space-Time Code"
David Finkelstein asserts that space-time is a statistical
construct from a deeper 'pregeometric' quantum structure in
which process is fundamental: According to relativity, the
world is a collection of processes (events) ...According to
quantum mechanics the world is a collection of objects %par-
ticles. )" 16
Divine Matter or Divine Intelligence, thought or thinking, being
or becoming? According to occult science both are the answer.
"Prime matter, or more simply the Matter, forms no part
of tangible existence. It is not being, but the possibil-
ity of being, and absolute possibility....To compensate
for this lack of being it possesses an infinitude of vir-
tualities. It is nothing, but may become everything." 17

Giordano Bruno build his cosmology on on governimpg principle
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which i1s the unity of Prime Matter animated by Divine Spirit,
which means that the physical universe is created frow within
by multiplying the unity infinitely, and he conceived of count-
less worlds with countless timepieces measuring countless times,
exlsting in infinite space, each object from the smallest to the
largest moving about its center motivated by its own spiritual
force as well as around the center of the particular world which
is the sun in our world. It is remarkable that a man lacking any
instruments o2 a scientific body of empirical support could con-
ceive of a universe which is if not in fact, but in principle clo-
ser to the universe of modern physics than to the Newtonian model
which followed a century later. He was the boldest voice among
the emerging voices of science, but he was not a scientist him-
self. He was a poet, a philosopher, a lover of knowledge and an
adventurer into the unknown. So he was executed and the Western
world missed its chance to create a science which would have in-
cluded consciousness in the constructs of material reality.

"Sarfatti theorizes that the reality-structurer is based
upon the possibility that consciousness is a biogravita-
tional field similar to the gravitational field governing
the structure of matter. This is akin to ssying that mind
and matter are different vibrations or ripples in the same
pond. If this hypothesis is true, we may view the fields
which govern consciousness and those which govern matter as

part of a continuum, a spectrum of fields within fields.
On the semantic level , we may view consciousness and reali-

ty as a continuum. Wheeler's conception of superspace and
sarfatti's owvn Unified Field Theory explicitly suggests that
the universe is omnijective." 18

The question of the programmer of the universe is slowly being
understood: it i1s us. Whether we were aware of it or not, we
created the reality which holds us in its spell. And as it is our

spell{ing) we can also lift it.
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The reality-structerer is not an invention of suspect char-
acters, but knowledge handed down through the ages in all cultures,
ours included. And also the methods which make control of the real-
ity-structerer possible. The lengthy and involved preparations of
the magician before performing a ritual, for example, are necessary
to fix his mind on the purpose so completely that ordinary conscious-
ness 1s forgotten. The trance of the medium also is a method to by-
pass the constructive interference from ordinary consciousness.
Yoga exercises such as the method proposed by Sri Aurobindo will
ald in opening the 'stargates'. So will drugs and mental break-
down. The Universal Agent is a neutral force, capable of inducing
visions or nightmares depending on the psychic strength of the in-
dividual. Magicians undergo a rigorous training in occult science,
both in theory and practice. Rash or ignorant magic_operations may
cause madness or death, because the confrontation with one's own
fears materialized and conscious (a bad trip) may prove to be too
traumatic an experience. The first rule of magic is 'know thyself'.
Without self-knowledge reason would collaps and the experience
would become destructive. There is no quick and easy way to gain
control of the reality-structerer. One starts going back to pri-
mary process thinking and works one's way up. We need to learn
again to think like the child we were, but with the intellect of

the adult,



Phantasy Magic: Primary Process 1hinking Training

Phantasy fiction is the yoga of a culture based on language
and is therefore much more effective in training the mind to trans-
cend the cultural constructs which are semantic constructs for the
most part like ours. Patricia McKillip and Ursula Le Guin focus on
the role language plays in our conceptual thinking and purposefully
Create a 'semantic world where nothing is what it seems to be by
name. McKillip is exceptionally successful with this method, be-
cause all through the three books of her phantasy she thwarts
any attempt to label any of her characters or form a concept of
the significance of an event. The story-line also centers around
language: all knowledge is locked in riddles and the greatest rid-
dle is that of Star-Bearer, the reluctant hero in search of the
meaning of his name. Shape-changers are everywhere, nobody can
be trusted, even the High One is not what he seems. The only se-
curity lies in the land-rule which is a metaphor for body-knowing,
but even that is taken away. The Star-Bearer has to unlock all the
riddles, trace the knowledge of all the minds, learn to take on
every shape, before his destiny is clear. In a manner which leaves

the mind breathless McKillip outlines the mythos of modern man on

the threshold of cosmic consciousness. Language can be llving thought,

we are not locked in a semantic prison.

Ursula Le Guin in her "Earthsea'" series also concentrates on
the 'true' name versus the adopted name. The language of 'Making’
which only dragons and accomplished wizards know is contrasted
to the everyday language of communigation. Ged, the hero, is edu-
cated in wizardry and causes a shadow to be loosed from the dark

through a rash testing of his powers. It is his quest for self-
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knowledge which characterizes the first volume and Le Guin
presents an imaginative analogy of Jungean archetypal concepts
of self and shadow. The second volume explores the theme of trans-
cendence from cultural constructs: the heroine does not even have
a name; she has been robbed of her true name in early childhood
and given the name "l'he Eaten One" dedicated to serve the sacred
tombs. Ged in search of the missing half of the Ring of Erreth-
Akbe frees her through trust and gives her back her name. The
third volume is a powerful statement of the true meaning of death -
and 1life, completely in tune with esoteric and modern scientific
theories.

Joan D. Vinge explores the mistaken conception of a techno-
logical culture which depends on external sources to continue its
progress and the slaughter of its true source of progress to avoid
death. 'l'he queen of the technological culture Winter schemes to
prolong her reign by cloning a double raised in the simple cul-
ture of the Sommers which will take over the rule once the Star-
gate closes and the technology vanishes. But the cloned girl be-
comes a priestess among her veople, not even realizing that she
has the powers to connect directly to the computer of the galaxy.
It is a startling analogy of our own fears as a culture depending
on technology, and also of our ignorance as to the true source
of progress. And a promise:"The Sea never forgets. But She for-
gives."

Piers Anthony's "Macroscope" takes a bird's-eye view on
the question of the maturity of man. ''he control of the reality
structerer has built in checks to prevent immature control of the

space-time continuum and man is found wanting in moral maturity.
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But man also has free will and can evolve to take part in the
adventure the Traveler represents, but ''not by becoming smarter,
but by maturing."

Some phantasy fiction does uot capture the whole myth which
is evolving, but only understands pieces of it. Marion Zimmer Brad-
ley's "The House Between %the Worlds", for example, disrupts the
pattern of primary process thinking several times and so her
story lacks the unity required to truly concentrate on the 'other-
ness' of exnérience. However she has one beautiful passage in
Chapter Fourteen which comprehends organic knowing at its ele-
mental level,

Peter Beagle is unsurpassed for mirroring the playfulness
of the vision, "The Last Unicorn'" is phantasy skipping and sing-
ing with many asides to make us laugh at our cultural constructs
and forget them like the butterfly, remembering only the musgic
of words. The analogy follows the pattern of the modern myth,
but with a sense of the ludicrous reality of all experience only
a child at heart can feel.

"Lillith" by George MacDonald is a powerful enquiry into
evil and death. Lillith was, according to cabalists, the first
wife of Adam, but she refused her role as wife and mother and
became a demon feeding on children. In cabalist terms, this is
nature refusing the creative principle of spirit, a living death
which is sustained through the blood of the innocent. But even
she cannot remain outside creation, but is incorporated into the

flow of all life.
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LITI The Great Work

The Great Work of the alchemists is to transform base
metal into gold, but their long and arduous untertaking was
not chemistry based on confused scientific data, but an attempt
to transform matter into consciousness. Gold is the metal of
light and spirit, and as it stood on the highest rank among
metals it corresponded to the sun and reason. lhe endless,
seemingly repetitious experiments were serious studies of mat-
ter and consciousness expressed in symbol and ritual to find
the 'program' of matter. Matter has spirit or elemental con-
sciousness (particles wnich kuow?) and, so tue alchemists be-
lieved, mau evolved from matter and so an alliance between the
elemental consciousness of matter with tne consciousness of man
should give man control over the form of matter. Once the base
metals are transformed into gold, tnen the alchemist has the
formula for traunscendence. lhis may sound strange, but it is
based on the cabalistic key for transcendental magic.

The Great Work is based on a religious interpretation of
energy, matter, organic life and consciousness. The First Prin-
ciple of all creation is Divine Matter and Divine Intelligence.
Matter is inert, but all-potential, Intelligence is the dynamic
principle whiciu creates all forms out of the continuum of mat-
ter votential. Together they form & polarity which is unified
in Kether, tne creator (being) who is also non-being. '‘he crea-
ted universe is simply the First Principle which guarantees an
infinity of forms united organically by tne primary unity. This
creative principle is built into every microscopic unity from

the atom to man, and from man to the infinite God. The cabalis-



tic universe is thus an ever-evolving organism from matter to
spirit or in modern terms from matérial being to spiritual being
gathering information along the way through an infinite universe
of experiencing. In such a system there would be no need for 'mak-
ing' it, there is only the universe to explore as we knew well as
children and to become what we are. It is buili on:such a simple
principle, so tual 1no matter now complicated cultural coustructs
become, it is always easy to find tne way back. It's child's play.
"Time and again in the new physics the model of the uni-
verse becomes a sort of cosmic giant brain. The hologra-
phic properties of ccnsciousness bear an uncanny resem-
blance to tue wnolographic properties of space-time. As
Dr. Harold Saxton Burr suggests, in a sort of Unified
Field theory, tue various fields within fields within
fields that organize tne universe appear to nave an ana-
log in tne biological organization of the L-fields in
living cells. David Finkelstein suggests tiiat the ele-
mentary narticles, building blocks, or primitice pro-
cesses of matter are assembled into 'chromosomelike code
sequences'. Jack Sarfatti points out that tue wormhole
connections of turee-dimensional space connect every
part of the universe directly with every otner part
much like the 'nervous system of a cosmic brain.! 1
If we learn to control our reality-structurer we are free to
move within this infinite universe at will simply by dreaming
it. But before we can do that we have to acknowledge that this
reality is only a dream too. Future space-travel does not re-
quire expensive machinery built at the cost of the taxpayers
s0 a few may actually experience it, but on our own ability to
become whole. Man has to mature before he can progress. Imma-
ture minds would run into the destroyer programs their own fear
and insecurity create. Man has to go back to his father, the
child, and relearn how to think and make tne cosmos his mother.

Once this is understood there is no ueed to rile against

culture, just as there was no need to rile against nature; we



55
are growing up and ready to leave to make our own way. Rever-
sibility thinking - what an apt name too - is our ticket to
any point in time and it is exactly what tne magician called it:
reason and faith in perfect equilibrium, because at the center are
the Stargates.

Phantasy fiction is our mythology; language is not bankrupt,
it is a creation of our conscilousness and so is capable of more
creation. Phantasy fiction can help us to relearn true 'make-
belief' without which control over the reality-structurer is
not possible, as well as provide a perfectly non-dictative faith
orientation. Once we redirect our commitments outward we will be
able to break the spell this reality picture has on our eyes.

And then the real phantasy fiction will truly be ours.

"here are so many cultural constructs to overcome: the guilt of
self-consciousness which splits the self: from its.organic con-
scious; the helpless rage against an inhuman culture; the resig-
nation of a spent life; the fear of one's own fate which sees only
death; the poverty of spirit which feeds on others; tne direction-
less drifting in the same stale waters. We need to gather up all
our misdirected energies and open up our Stargates. Why should

we spend one moment worrying what terrible end this world may

come to? We only dreamt it anyway.

This is tne message of phantasy fiction, mysticism of the
East, our own heritage which may be splintered into many parts,
but may be unified by anyone who sees that all the back-and-forth,

the circles upon circles, the miscarried dreams all lead to the

pame starport. It is very difficult to let go of reality if we are

convinced tnat this is tue ouly reality we nave, wnen we - by idei-
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tifyiug ourselves witu tue world as we made it - lose our ideai-
Ly as creavive weiugs aud s0 are coudemued Ouly 10 reaci LO Our pro-
secvionss lhere is a cueck bullt 1lu Our piocOmpurer, gowever, wulcu
preveulrs complete ideuwtificatiow. Often tnis is seen as tue 'evil!
ig tne world, out is notuing more tuaun tne sigual from our orgauic
cousciousness tuat we 1lost coutrol over couscious tniukiig. Heideg-
per says tuat mau uweeds tue fear of deatw to remi.d uLim wuO ue 1is,
aud i.. this sense the nuclear tnreat of our world which makes idem-
tification with this world impossible for any thinking being serves
as a symbol: it is not by accident that missiles are phallic in form,
because they are our projected creative power. Modern physics pro-
vide us with information which ties tie material world to conscious-
ness, modern biology does the same with the exploration of the bio-
computer, psychology inas only now begun to grasp the immense powers
of human consciousness, art and literature can 10 longer be separa-
ted from science, because all are the products of human conscious-
ness in the adventure of self-exploration.

+he Western cultures have opted for acting out tne phantasy
or dream, thus Eastern methodologies are somewhat alien to most
of us. Action or no-action does not pose a problem, because both
are essentially the same. Fight-Flignt programs of the organism
translated into consciousuness have the same purpose: Lo preserve
the unity of the organism. Western cultures have opted for tne
fight program, but nave lost ever so often the central cause of
tneir figut and so ended fignting themselves, much like a madman
cutting off his nand aund tuen proclaiming victory over the enemy.
The impasse we as a culture need to avoid is the hopeless reslgna-
tion of one caught between fight aud flight. If we believe that

we cannot win, but are also unable to escape, then the reality
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we created is a prison where we may rage and rave or just give up
2nd wait for death. Deain is an iuvention of 1life to cut off a non-
creative state of being in tne iudividual separated from his true
self. tThus for the split cousciousness deatn is terrifying, but we
do not have a death instinct, ratner it is a 1life instiuct, a mes-
sage from our orgauic consciousness signalling that we have come to
a point wnich is no longer creative. Lue complexities of life we be-
moan are an illusion. Life actually is very simple and straightfor-
ward.

Physicists now entertain the idea that the key to all the phe-
nomena studied and categorized as separate entities must be very
simple. A cosmic computer program wuicn is based on rinite expres-
sion witw infinite potential witu am iunate source of energy. 1his
is tiie puysics of occult scieuwce and tue basis of all evolutiouwary
tneories which make the "Ex nihilo ninil fii" (Out of nNo-iuning be-
comes Wo-tning) their logical starting point. If tue ultimate out-
come of all creation is to return to the uncreated state of its ori-
gin, then tnere is no 'something' called truth to be found. lhe
path to which Western culture committed itself is "All or Nothing",
but it is often easy to forget tnat all is nothing.

y'ne human fetus goes tnrough the evolunionary stages of man,
but in compressed time, and the programs of these stages of evolu-
tion are recorded in our organic consciousness. The infant begins
logical thought processes long before he/she can exoress them. (Some
studies suggest that intellectual growth, meaning creative interac-
tion with the environment, may begin already before birth.) Tne child
moves through stages of intellectual development, again compressing

evolutionary stages of human thinking. ‘rhe program which is to be
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apply his innate organic knowing to the reality in which he/she
finds him/herself. ihus the reason for living is simply the develop-
ment of greater faculties so that we may experience more and more
this adventure of being. Faculty X as it is called sometimes is not
wishful thinking, but the logical advancement of man from this stage
of evolution. We nave made many inroads into consciousness, but the
task is far from being completed. Everytning is energy. We are at a
stage which is the conversion or transcendence of biological energy
into conscious energy: body into tnought. Richard maurice pucke calls
this another leap comparative to the leap from inorganic energy LO
organic energy, and tne leap from simple consciousness to self-coun-
sciousness. ‘The uew man is cosmic man. Our cnildnood memories of ex-
citing pnautasy play wnich disregarded the limits of possibility with-
in the world as we know it are a program winicn became not realized,
because we lacked tne reality iu which tnis program could become an
acquired faculty of consciousnes8 such as language acquisitiou. Wes-
tern cultures deflect tnis vprogram into abstract expressiou, tunere-
fore we have to tranlate everytning back into physical reality by
pbuilding impressive machinery to do the work of tnougnt. relepathny,
out-of-the-body experiences, wvending spoons by thought are indica-
tions of tne new tools man will possess. Many cultures have already
utilized these faculties for ages aund witnin our culture thnere is
pleuty of evidence that people existed and exigt now who have reali-
zed tnis potential to some degree. However, reversibility thinking
is not the ticket to paradise. As studies of drugabuse suow, unless
a person is firmly centered in nis being tnese experiences are not

only useless, but also destructive. Reasoun and Faith in equilibrium
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1s tne word of tne alcnemist. 'nerefore the myth of the new man
nas to be tne myth of the man in control of nis being. A vision
may change one's direction in 1life, but unless one understands
tnat all reality is only vision, a collapsed particle of tne con-
tinuum of the wavefunction, tune reality-structerer cannot be con-
trolled. We would only hop from oue ‘'tnat's it' to tue next.
Puantasy fictiou can teach us to become tne uew man and I be-
lieve tnat it is useful for several reasons:
l. We can leari detachment from tuis reality;

2. Well-written puantasy moves us back iuto primary tuiukiug pro-

23, I'ne theme of modern phantasy incorporates tue counscious or un-
conscious desire to become more than we thiuk we are and works
sucn as McKillip's and Le Guin address directly tne process of
pecoming wnole;

L. As truth cannot pe expressed except as analogy phautasy fictiou
ig less dangerous tuan formal logic for tue creation of a pase
of faith wunicu has to form from within, wnot witaout;

5, most of our reality constructs are word-built, tnus tue semautic
vie-up seeds to be uudone, so tuat language cau reflecu experiewce
agaiu wituwout ambiguity;

6. In puantasy fictiow all fields of knowledge cau merge witunout

creatiug credibility barriers; all of our rich culture cau co-exist.

Scieuce, art, religiou, uistory, puilosopu.y and all tue mauy ways mau
attempts to fiund wimself are all fictiow. U'ne most learued dissertaivion

is puantasy. Wny uot begin to enjoy it as such?
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"wohn Lilly proposes that we scquired our language making

abilities when we developed our cerebral cortex. It is the

high-level software computer controlling the structurally

lower levels of the nervous system. In 'Punilosophy in a

new Key' Susanne K. Tanger asserts that the entirety of hu-

man experience can be viewed from the standpoint of the de-

velooment of these abilities, which places us in a most pe-

culiar position. We have discovered that our language limits

our exwnerience of the 'realities' encountered both in mysti-

cism and the new physics; and yet our linguistic ways of

thinking dominate our life. We do not realize that outside

the narrow plane of words there may be vast realms of con-

scious experience which we are denying ourselves. We have

been culturally conditioned to wHINK WITn WORDS. 2
ine problem is nat how do we get rid of language, but now do we
adapt language to thinking. Most of us concede to language reali-
ties which we do not acceont as experience. e do not believe wnat
we are saying witn words, thus we lie and let others lie to us and
call tnat creative tuninking. but creative thinking is experience,
otuerwise it is just idle prattle. Tnere is Joy in 'letting one's
thoughts run away'. Language can only be analogy to that which it
tries to describe. Puantasy fiction makes use of tune analogy and
presents lauguage not to describe experience, but to create expe-
rience by involviug tue reader iu tue creative process. 'l'ne trouble
is, of course, that we put the phnantasy away after reading it and
try to intellectualize the exverience into concepts instead of fo-
cusing on the experience. I have purposefully avoided such conceptual-
ization of the content of the phantasies 1 mentioned, only hinted at
some of the tnemes. ‘“he meaning of phantasy fiction has to experienced
in tue same manner all we truly know has to be experienced: by our

whole being. Ars Totum Requirit Hominem. ‘The pieces slowly but surely

are falling into place.,
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